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Tf) ,lfi ,rg constittttion oJ- the.federarRepubric of r{igeria grarante.es r{igeia as a secalar state remains antvntrouerted'

FIoweuer, scholarsfont d.ifiirent ideologtcal antl ,irgror; brlkgroun,s ,rr"not in agreement ouer tlte actual nature of her

sectr/ar status. rvhi/e sotne argue thatr{igeritr is a ntu/ti-rcrigion state, others maitainecl thatNigeia is a compromised

secttlar state. This paper exaruines tht conpraruiserl seru/ir nature of the l{igeia state aru, how it prodaces gender

ineqaaritl in Nigenan potrttiu. It n,tend-s iltat rtecaase setularism is compromised in practice, the Nigerian $ate'

rrnconstittrtiorall1 assumes lhe statns oJ- a *rti-rertgion state, which 
lacruntentrl 

aids gender ineqaalitl in Nigeian

politits. The paper adoptt the use o1- bith the quant)iatiue and qraritatiue methodi of anarltsis, whik shaing the Kwara

state,s expeienrc. Quantitatiue piruary crata we.re ericitetr. uia qaestionnaires administered across selected localgouernment

areas oJ. Kwara state; whik the quariatiue ancr quantitattue iecondary d.ata were gatherecrJrom joarnals, textbooks and

other riteratilre mateials releuant to the subjen matnr. Data eridted were aruar1rytr asing simple percentage' Anchoing

on tbe fndings, the paper conclades that since Ntgeria, in practice renli.ns a muiti-religion state' rekgion (eryecialfi Islatt)

wi, continae to promote gender ineqaaritl withTeqect to etetiue positions in Nigeiin politics' charting a wal fonuard'

the paper, am,txg other recommendalions, ,og"" tt'ot 
'1' 

as a n'ation' lligeria i'l o)'onn politically' there is the tteed

Jbr the strengthening of- her securar status. This, bi, exinsion is experted.lo prodace gender equality in l\igeian politits'
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Introduction
The tole of tvomen in leadership' patticulatly

political leadership, in contemporary tir-ne canflot

L" or'"r"-phasiztd' This is because rvomen in

,r.u*u.ootiries, including countries in the south'

ho.r" ,o.."rsfullv negotrated a space and a voice

for themseh'e, in th" tradrtionally male-gendered

public sphere. As a result, women in different

,o.i"ti.r, and in l'arious ways, are saddied rvith

fotu.ul'r"rponsibrlities' In Nigeria' the role of

.,rorrl". in political leadership ptedates

cofl.tempora.y ,i-"' From a histoty of political

obr..rrity, women in Nigeria gradually crept into

politicai tecognition' The appointuent and

"I".uon 
of some \vomen into political ofiices

betrveen 1999 till date have shorvn the tacit

accePtance of rvomen by the essentially patriarchal

Nigerian society as equal stakeholders in the

prJ."r. of nation-building (Akan]i' 2009)'

Horve\-er, in spite of the increased awareness of

the gender qr".uon, it is apt to assert that most

"rrori.t 
oi1 o.'.t the rl'odd are still marginahzed

and oppressed. In 2005, Inter Par'liamentary Uruon

,".or^d-, shows that r'vomen occupied only 16

percent of padiamefltary seats in the u'odd' r'vhile

Len had 84 percent' This is notrvithstanding the

efforts \\'omen have put fonvard to claim seats in

government and decision-maklng process' In fact

t"h. .it ration in Aftica is stil1 alarming (Inter-

Parliamentarv Union, 2006; Lenshie and Gambo'

2013). The exteflt of margrnalization and

oppression holvevet differs from one countrY to

th" oth"t, or region to tegion' This to alarge extent

is usually .'uri"d by some peculiarities such as

culture and religion' Aithough, most scholars have

atttibuted the grorvth in gender inequalin- tcr

cultutal patriarchs, some believed that reiigion has

also been noted to have gteatly vaded the ertent
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of rvomen margjnahzation, especially in a religiss5

or compromised secular state.

LJncontrovertibll,, the 1999 constitunon of the

Federal Republic of Nigeria guararltees Nigeria
as a secuiar state. F{ower.er, scholars fiom drfferent
ideological and religious backgrounds are not in
agreement over the actual nature of her seculal

status. While some argue that Nigeria is a multr-

religion state, others maintained that Nigeria is a

compromised secular state. This raises a number
of research questions such as: Is Nigena a secular

or multi-religion state? Is Nigeria a compromised
secular state? To rvhat extent has the
compromised secular nature of the Nigertr state

produced gender inequaliq. in politics, rvith respect

to the multi-religion nature of the Nigerian srate?

What is the positron of religion, especiallv Islarn,

on 'Women in leadership? Why should a woman

rvho possesses all attributes requred b,v a good
leader be denied the opportunitv of becorninq

one?

To these ends, it therefore becomes an ovetali

objectir.e of this paper to examine the
compromised secular nature of the Nigede stete

and horv it produces gender inequalifi in pottics,
with respect to the multi-religion nature of the

Nigerian state, using I{wara state as a case studli
To analyze how these issues are played out within
the Nigerian political cofltext, the paper is divided
into nine sections. This section, rvhich is the
introductoty section, is follorved by section trvo,

rvhich explores literatures relevant to the subject

m'.Itter. The third section explains the Conceptual
and Theoretical frameworks. The method of
analvsis and the research design for this study is

explarned in section four. While the fifth section

draws a flexus between compromised secularism

and gender rnequality in politics, the slrth section

explains the position of Isiam on women in
public's sphere. The ser.enth section shares the

I(rvara experience using the results from secondary

data sourced from INEC on the 2011 I{rvara state

governorship elecuon. Section eight analyses the

results of the primary data elicited via
questionnair:es and dtscusses the frndings, rvhile

the last section cofltains conclusion and
tecommendations.

Literature Review
The litetature on feminism explores extensivelt
the critical role played by rvomen and public
institutions in the development process of anr
nation (Sid-Ahmed and Hussein,201'0). Women

act as maior actors in the transformation process

r.vhether in terms of their direct invoh,ement in

the economy or thefu more temPered role as

catalyst, facilitator, and regulator of the ecottomic

activities (Debie, 2009). Feminist scholars such as

Debie and Debie, (2008) argue thatwhen women
are not offered equal opportLlnity in the public
sector, there is the danger that some skills and

talents in a nadon could be rvasted. Ho"vever some

re)rgion and cultural values and practices tend to

promote negative gender equalit,v and human
digniq'.

Ordinatily, the question of gender
partrcipation and representation in the political
arena should not be an issue that would 

^ttt^ct
rnternationally concern; but the realides of gender

drs crirrrination in der.eloping countlie s, e sp ecially

rn ,\frica, have created and necessitated that
11lrpctus (Lenshie and Gambo,2013). Their
argument is that gcndcr rclated questions were

rendercd best mute undet the rvhims and crprices

of patriarchy rn Africa. They argued further that,

at the turn of the 21" centutv. the increasing tide

of democratizatTofi across the wodd prol'ides the

impetus for resounding and unrelenting asscrtion

for'gender quota'in the form of greater Particrpauon
and representadon of women quantitatively and

qualitanvely in the affails of government.
Concetning secularism and religion in

Nigetian polidcs, scholars of different orientations

hold dir-ergent r.iervs on r.vhether Nigeria is a

religious, secular or an ecumenical state. The
indrvidual opinions are based on the perspectir-cs

through rvhich the countrv is assessed. In the ft'st
assumption, it is believed that since there is hardh-

anvthing done or embarked upon in Nigeria
without drectly or indtrecdy mentioning the name

of God Almight1, the countty should therefore,

be considered as a religious or a multi-religious
state. 'Ihis religious narure of Nigeria therefore,

may take the form of formal or infotmal
acknowledgement of one religion or another:

Islam, Christianity or Afrjcan Traditional religion.

The second assumption contends that, the fact
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:hat no one specitlc religloo is adopted as an

rfhcial state relrgion rn Nigena, even though the

countr\''s conslitution guarantees freedom of

religion for the citizens, Nigeria remains a secular

stale. The third assumptiofl is mote of an

Lnteliectual conviction' It holds the view that

Nigeria is neither a secular flor a theocratic state'

Th"e argument hete is that a secular state is whete

,eligioi is not given any tole to play rn.its affairs'

However, contrary to all arguments, this school

of thought believes that religion is a big factor in

Nigeriai politics. To it, Nigeria is afl "ecumenical

sta'te where deals are made between the state and

religious institutions involving power sharing

s.itf,out reducing these deals i"1o 12s"' (The

Democtat; Fddal', SePtember 6, 199 1)'

Although, the poliucal develoPment under

the banner of federalism, requires that the

government of the federation or of a state shail

Iot adopt any religron as state religion, individuals'

groups or everl go\:errment officials perform and

i.rrr.,io, rvithin the realm of religion in fotce' be

it p aganism, ath eism, Chris tianity or I slam' (Jamru'

ZOti1. This is to say that the spirit of the

constitution of Nigeda favours teligisl of any

kind. What the constitution obiects to is an

attemPt by either the federal or state government

to adopt any teligion as state teligion' However'

itt ,.ulity, what is obtainable is some states in

Nigeda tod^y is an unofficial adoption of either

Ctrirtiu.rity ot Islam as state lsligien, to the extent

that these teligions determines who get elected

or not (Salahu, 2015)'

Holet'er, concerning the seculat nature

of the Nigerian state, Omotola (2009) with a

cofltrary ti".v, ,rg,"s that, the application of

secularism in Nigeria is woefuliy inadequate due

to the constaflt use of religion by politicians for

personal gain. He also argues that the govetnment

pro..id", frndlng for the construction of various

r.ligio... buildings as rvell as sponsors pilgrimages

foicitizens of the two maior religions' He

concludes that the Nigerian goverfllneflt and its

role as a secular state has beefi "severely

compromised" and it should be redesigned

rvithout the current religious overtones and

practice true secularism' This counter argument

may flot be the correct path to solve the current

religious issues because of the central role that

,.ligio, plays in Nigerian life' It is worthy to note

that the "\Iushm-Christiea :lc''-:" -- ' ' '
"Chrisdan- Nfuslrm dcket" has ait-a-'-t 

':t=l -:'
'Ii/ectora/- talisman', rvhen it comes to i'i=:::-'
elections in Nigeria. As such, thrs npe of poli;c'-

development does confum the rmpact of re1lgron

on Nilerian politics, and b1' extension' on the

outcoires of elections in the country (Salahu'

201,5). If this is true, it is apt to assert that a

religious state or a compromised secula-r state to a

hrgl extent can also encourage ot discourage

g.id"t inequality in politics, depending on the

Ieligions position on gender issues in relation to

leadership.

Conceptual and Theoretical Ftamewotks

There ,r. folrr main concepts that are central to

th,rs paper. These 21s l{sligion, Seculadsm, Gender

and Politics.

Religionr like other coricepts, canflot be easily

and simply defined. Definitions usually vary in

n..ordu.." lvith the level of education and

experience of the definets, that is, in relation to

horv they rvere brought up, what they have heatd

ot read, rvhere they har-e been and what they have

gone through in life (|amiu, 201'2)' However' the

Lffi..rlty in defining the concept should not deter

us from exploring the possibility of tinkedngwith

some and put them into use in this paper' For the

purpose of ,ni. papet, we shall explote the

foilowrng defrnitions :

Bilton (1971) defines religion as "a system

of belief about the ind-ividualt place in the world'

pror.idrng an order to that world and a reason for

"*irr"rr.. 
within it. In a similar vein, Durkheim

0951) conceptualizes religron as "a unified system

of beliefs and pracuces relative to sacted things'

that is to saY, thlngs set apart and forbidden' beliefs

and practices which urute into one single moral

communit\', and all those who adhere to them'"

While trying to explatn the concept' some Marxist

scholars of the socialist and communist

background adopted the Liberation Theory' This

set of Marxists 5gs lsligion as the opium of the

masses, a creation of the ruling and the property

owning class, used to uphold an exploitative and

oppressive sociai ordet favorable to that same

,"ti"g class in the society' Their views are

commonly tepresented by IGrl Marx (1918) who

wrote that: "Religion is the sign of the opptessed

115

I



cultures, the

I'eact Cit1.|ournal of. the Social Scienus (I-CJSS), Volune 2, Nanlber,t, Noueruber 2015

sentiment of a heartless rvodd, as it bring religion in, let it be after office

the spflt of the spfuitless conditions, 1t 1S the Oko,91e, L 9 B7)
1S

d from differen t
of the eople. Vlewe a p

oPlum p
slamic scholars, especially 1n Nigeria

Nwolise (1 eBB) sttesses his obsetvation ofr I

Ysfunctional role. He of the Ylew tha,t 1 secular state 1S a negatlon of the Sharia
religion's d 1S

though religion puI1 people, especiallv of one ex tefls10fl, inimicai to the developmenr
call

(1 9 B7)
religion togethet, 1t also disin tegrate them and aspffa.t1on of Islam. Gummi

cafr
Suppotur:

them each other. The \r1e\vs of N{arxists, seculat state AS afl atheistic state.
set agamst

Ibrahim (1 9 8 6) h algues
and tS b t teligion ? S thought 1S w o

soclalis t commu111S a ou

I(atl N{arxt quoted eatlier Secularism 1S hostile to Isiam. According to
depicted by ASS ertlon

nothing d e1 th 1n religion OI 1n ts 1t seeks to undetmine Islamic values,
S ee S goo

larvs with those of tS and detac.
dhetents. Ra ther 1t t an 1nstfument of Islamic own

a 1S lus
and 0 20 1, 2) This saflctlt),- of the Muslim SO cleq/. Horvever a

exploitation oPpresslolL a1TI1U,
this school b:

role assrgned to rchgion by wcstern subtle definition from 1S g1\ren
conflicting

tu1 Nasril Islam. JNI def,nes secularism
scholats, pro,bablv ptompted Nrvolise (1 e88) to Jam

trike balan be twcen the two SYS tem of social tcachings OI organlzatlo11
attempt to S i\

\1C\\-S. He therefole regards reli.gion AS a allorvs flo part fot religion.
extleme
SYSTC111 of beliefs and Pract1ces \\-Hch if organized

rvill of the Creator helps 111 explaintng Gendet 1S 1 Socio-cul tural concept wh,rch
aiong the f male and female term:
the oi human Iie securlng moral to cfeate identrty o 1n

uflcertaln tles
material

behavior and ensurln-q that people h.ar-c smoolir rolcs AS well AS perceptual and

rela carth relude to har.ing bct\veen men and womefr. As a social
S ocial t1ofl on a S P

evedasting hoppl life \\i1rh God after death; but 1t 1S conditioned by household sttuctute,

acco,--drng the drctates o f er-i1 to and control o\rer ICSOUICCS, division of
which if IUlf to

na1
brings fuc and btirnstone o1l the soclety 1n tEIC S t an d needs i I S also functlo

forces sibilitie
wh the ul t1 religio o I m C) n o relrgio US de terml1l1ng th e righ tS, fes P o1f s,

e I m LlS

rvolise, 1 o 8B) idcntiucs of mefi and women 1n relations to
(r\

another (Brar.o- BaUfnAIIfI, 2000) I(essler

Seculadsm t charac teflzed b), Mckenna (1 97 B) refer to gender AS the amouflI
a S a conc ep 1S

conceptual and operational ambrgurties. It lc a masculinity and femininiq found 1fr a peISofl.

contested concePt irrloh.ing argumen ts about ts conceptualiza tlon shorvs that 'sex' and 'genic:

Nonethelcss, scholats a]re similar. Howe\rer, some scholars afgue that
propcr meanl11g and LTSCS.

the f2'ct th t de fining two a]ie dis flnct coflcepts. Oakley (1 972) argr--'
arc 1n ag feemen t o11 a

ola of rcligion femalfrs a that Sex has biolo,,rical- connotaflons, heflce, 1t
ecularism 111 1S tlofi

sychologic'
difficult task. This bccause the collccPt er.olves Z biological term, rvhile 'gendet' 1S a p

1S

psychologrc'
re sult of seeking olut1ofl to conflicts and and cultural concep t, because of ts

AS a

inhcrent lfr most multi-religrous SOclet1es, and cultural connota t1ofls.
C11S1S

Though bo th and oend- can
especiallv rela relations. Accorcling S ex ,CI

111 flofl to power
Flc1.u-o,- .'

Falola (1 eBB) asp1re to, OI hold a r-icrvcd dr.ffeten tly, gender accordi.ng to
to 1to one call

ec-
office N rvithout pretending to (1 ee7) 1S a cultural dis t11-l.ct1ofl betweefl males

poliucal 111 10cr11O
social roles arl -

be religious. It rvorthy of note to sta te that rvhen females, bas ed o11 thet differen t
1S

consideredf secular emetged, 1t refctred to PO s1t1011s. Gender 1S therefore AS
the idea o 1 state

,::
lvhnch the temporal, secular rulet, enj oyed social colls tfuct, usually based o11 stereotypes

1 state 1Ir
behar.i.or. In siirll;'-.

fuli ruler rvith conttol from 'femininc' and tmas culine' a
1utoflomv AS 1fo

rcligious spiritual uthorities (Onaryekan, 1 eBB). ve11l, O S tergaard (1 99 4) defin ES gender AS
OI a

today's padance, secular statc 1S interpretecl quali t^ t1\-c and 1n terdep ende 11 t chafac ter
But 111 a

Thes.
th "N(/hen 111 a Posltlon of trust, women and mefl',S po slt10n 111 Soc1etY,

AS US: yoLr are
c, :

about religion beca 1t 1S a prflrate co n CE p tuahz a t1on S Sugg e S t the s alience
forget youf use

conceptualizing gender AS the telat1ofl betrveei
b

v
affatt etween you and \IOUI God. If YOU \\rant to

men and womefi iargel cons tructed by th.
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society rathet than by biology or nature. The

strength in this conceptualization of gender is that
it effectrvely tecognizes and accommodates the

sexual otientadons and gender identitl' of lesbians,

gays, bisexuals and transgendered people (Akanii,

2009). For the purpose of this paPer, gender is

therefore construed as the biological sexuai

identity of women and men and the patterns of
relation that the society imposes on them.

Politics rs exciting because people disagree. They
disagree about how they should live. !7ho should

getwhat? Hou, should power and other resources

be distributed? Should society be based on
cooperation or confiict? And so on. They also

disagree about horv such matters should be

resolved. Horv should collectir.e decisions be

made? $7ho should have a say? FIow much

intuence should each person have? And so forth.
For Aristotle, this made politics the 'master

science': that is, nothing less than the ecuuty
through which human beings attempt to improve

their lir.es and create the Good Socieq.. PoJiucs is,

abor.e all, a social activiq. It is ahvays a dialogue,

and never a monologue (Baker, 1962).

In their attempt to find the answer to what polittcs

is all about, Anifowose and Enemuo (1999), notes

that: a search through pohtical science tertbooks

confounds the student u.rth numerous definidons,

stating that'politics is the process of making and

execution of go\-ernmental decisions or
policies' (Lassrvell and Iiaplan, 1 95 0; Dahl, 1 99 5)

; 'the authoritauve allocation of r.alucs'(Eastolt,

1957);or'u,ho gets rvhat, when and hor'v'(I-asst'e11,

1930); 'the quest for porver, order and
justice'(Merki, 7967);'the art of influencing.
manipulating and controlling others' (J7right,
1955); a process of resolution of conflicts in
society'(Ranny, 1975), afld 'a struggle among
actors pursuing conflicting desires on public
issues'(Dyke, 1960).

While there has been a wide range of
definidons, most of them can be classified as being

one of the two types- the classicalist or the
behavioralist school of thoughts The classicalist

identifi, politics with government or the state,

while the behavioralists, revolve around the
notions of 'power', 'authority' and conflict
(Anifowose and Enemuo ,7999). For those who

believe that politics involves power and influence,

politics gi-es an ans\\'er to i:e . -.:- :,.

rvhat, when and horv? Tb.e E..: -'--'t- -:-----
of politics as the "authoritaur-e a1.loc:: -:- : ' - . -
fora society",is consideredr-en-usen:- I : -:*-
scientists. It emphasizes political acur-rr. :.:--:-.:

than rnsututions (Aniforvose and Enem,uo i I :r i

The autholitative allocations of values, is, Easton

argues, the kind of activiry rve should be interested

in. The flust assumption is that in evert socien'.

values are desired, that is people have different
interests or objectives, and these must be allocated,

or distributed by someone ot something. In
essence, it is a power and conflict situation. Everr-

society has different political systems allocatrng
values authoritatively. A policy is said to be

authoritative rvhen the people to whom it is
intended to apply or rvho are affected bv it
considet that they must or ought to obey it
(Easton, 1,965).

According to Aniforvose and Enemuo

(1999), Herbert \il/inter and Bellor.vs suggest a

defimtron that contains elements of thc thoughts

by Yermon Dyke and Dar.id Easton, that "politics
is a struggle betrveen xctors putsuing conflicdng
desires on issues that may result in an authoritatir-e

allocation of values"(\Tinter and Bellows, 1981).

Holvever, rvhile there i.s no best definition of
politics, as advanced by many scholars rvhile
attempting to define the concept, most political
scientists agree that politrcs has something to do

rvith porvcr, influence and authoriqr, r.vhich ate the

central organizing concepts of the study of
pohtics. Incidentaily, these three cenffal orgaruzrng

concepts of politics- 'power', 'influence' and

'authority' are essentially, highly, and criticaiiy
explored in any contemporary religion study.

For the purpose of analysis, literarute on

religion and gender inequality finds its roots i.n

the Patriarchal theory. Patriarchy refets to male

domination of control at al1 levels in the societr-.

it maintains and operates the system of gender

discrimrnation justified in tetms of patriarchal
ideology. It is a system of ideas based on the behef

that the male is superior sex. Sometimes it claims

that division of labor is based on biologr,, as rveli

as the scripture (Religion). Note that in most
societies, the conventional ideology is patnarchal.

Men petceive women as the inferior being, she ts

weak, physically and intellectually, and if sffong,

she is pottrayed as being deviiish (Akanbi, 2001).
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There are some assumptions on which patriarch

are built. The first assumption is that the role and

place of \vomefl is, first and foremost, tied to the

famrl-. Furthermore, the notion that women ate

basicalh- and primarily expected to bear and raise

children, and also take care of the home' Such

assumptions, which are common all over the

u'orld, undermine the attempts by women to

renture out of the limitations imposed on them

br. the society (Akanji, 2009).It is quite interestrng

to note that the two dominanl lsligions in Nigeria,

Islam and Christiani6', support patriarchs' and by

extension gender inequalitY'.

Methodology and Design
This study was conducted rvithrn l(wara state,

using three local government areas as case study

These are Ilorin 'West, \Ioto and Offa local

goverflment areas, each represenung the three

senatorial districts rn the state. The paPer adapts

the research design used br- the same researchet

in a study titled'Local Govetnment Rer-enue and

Performance in I(u'ara State'(Salahu, 2012). The

study employed the use of both the quantitadr-e

and qualitatir.'e data. Questionnaites rtrete used to

elicit quantitative data on residents' perceptions

ofl issues telating to religion, secularism and

gender inequality in Nigedan politics. Data were

also gathered through secondary sources such as

newspaPers, textbooks, internet and j outnals''f he

research population covers the twelve wards in

Ilorin \X/est, the hvelve wards in Offa and the 17

watds in Moro local government areas. Accotdrng

to the 2006 census, the thtee local government

areas under study, Ilonn west, Offa and N{oto have

population figures of 364,666;89,67 4 and1,08'792

respectively. Samples wete drawn from these

p opulation fi gute s. S tratifie d s ampling technique

was adopted. This was used in this study to obtain

greater degree of representadveness.

The purposive samPling method rvas used

to select the three local goverflment areas on the

medt of the fact that their headquarters serves as

convergent points for all other localities in each

of the three senatorial districts in the state. A
simple random sampLng technique was adapted

to select the five wards each from the thtee local

government ateas. The fifteen wards were

clustered based on the 2006 census enumeration

areas @,A). Samples were drarvn from these EAs,

based on the Probability Proportionate r':

Population ("PP) sampling technique. A tote-

number of 500 questionnaires were administerei

The data collectedwete analyzedusing descriptir e

stadstics (simple Percentage).

Secularism and Gender Inequality: The

Nexus
In recent decades, teligion has become increasingl:

visible in politrcal and public life in al1 parts o:

the wodd. This has provoked renewed debate

about the role of religion in late modernity' The

dominant conception of seculadsm as a core tenei

of a liberal, moderniztng patzdigm is now ic

question. That is, the separation of religion anc

state, the progressive "seculatization" of modern

societies, and the growing accePtance of gender

equality, are no longer presumed to be inevitable

and intetrelated (Reilly and Scrivet, 2014)' -\
number of kev developments shape contemporarr

discussi.ons of the interrelation ef lsligion, gendel

and the public sphere. First, there is the hegemonic

inriuence of the "clash of civtlizations"
Nloreor-er, safeguardrng gender equality and

\\,ome11's rights, andf ot the secular nature of the

state or pubiic sphere, have featuted promrnendr

in justiircations of punitive policies aimed at

migtant or minority groups in the 'West.

particulady Muslims. These developments are a

reminder of the centrality of gendet Power
relations rn the interrelation of religion, culture.

and the public sphere (Taylor and Gutmanl994)'

Focusing on the dropping rates of church

attendance and membership rn the most stabie

and prosperous countries in Northrvest Europe.

Steve Bruce (1996) concludes that thete is a

decisive overall trend torvard secularization e.

modetnizatron occurs. In contrast, others have

argued that sociedes in different Parts of the wotld

are actir.,ely "de-seculatizing" in various r'var s.

evidenced by the dse of new religrous and spintual

mo\rements and practices (Betger 1999; Davre

2002; Herbert 2003). Updating his theory of
public teligion, Jose Casanova maintains that

religion de facto has been continually present in

public spheres rn a majority of contexts, includlng

long-established democracies, despite the rhetoric

of the "secular modern state" (Casanova 2008)'

Empirical evidence, therefote, shows much variert

in how "teligion" manifests across and withln
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societies, at micro, afld macro levels; and how its

rnriuence and authority changes with other social

changes, waxing or waning in different.times and

undet different conditions' Recognizing this

variation presents new complex challenges fot

how "the secular" is understood and horv

seculadsm is ptacticed 6t'11y and Scriver'201'4)'

However, because religron has remained critically

important in most modern states as discussed

oblt., secularism in most of these states rernain

.o-pro*i.ed. This position suggests that the

qo".l,ior. of gender and religion are typically

Jonstructed as "public" within the secular logic'

rvhich calls for a reconsideratiori of the

interrelation of state and religious authoritY

through a gender lens necessitating a rethink of

the g;raer lnequaliq' rvithin the public domain'

pattners. That is s.hr- -\llaia S'tl'' ^ -'- '--- - -
-qrt'rn 

categorically states thet: "-"1": 
.':''

of women, becaaseAl/ah (S'11''T) f't'tl.r';';';' t': 

"
imen) excet the other; and benuse thg t7l:'; '-- i :t'
propertiesJ'or the npport of wonten' So' So!!. D a/1;'t: 'ir:
'the 

oltetlient, gttarrlingin secret, that whiclt 'Allab (S 'lf 'T

has guarded" (Quran 4:34)'

Despiie the fact that there are ser-etal

women who possess, distinctively, all the major

attributes ,"q.rit"d of a good leader' Islam as a

religion discoutages pushing t"o--:1 fotwatd fot

Lea"dership positions rvhere qual-ified mefl are

available. In Irlum 
",'omefl 

are not qualified to hold

such positions due to certain defects' While

"rplni^oiog 
these clefects, Ambali (1998) obsetves

thotr'Jort"o, a slaue tloes not e njolJ)tll irudEendence' since

he is s)b1e ctett to the control his nasler; simi/arfi' a wlmail

d.ou oot en1o1 fult inrlepe nclence of action' since she is

subiectert to ihiiolrrnn oJ' herparents orgrardian be;f'ore

,)rriog, anrl that of her husband aJier maniage ' Ir:'

addition to this, women by nature carry a good

number of responsibilities rvhich weigh them

down and have effects on their temperament

Islam and Women in Public's SPhere

The teemergeflce of religion as a signiircant

cultural, ,o.i--rl, and political fotce is not gender

neutral- Tensions betrveen claims for r'vomen's

equality and the rights of sexual minodties on one

,id" 
^nd 

the clarms of religions on the other side

are lvell documented actoss all major religions and

regions. It is also rvell tecogntzed in feminist

siolarship that gender identities and ethno-

religious identities work together in complex ways

thai are often exploited by dominant gtoups'

Hence, a more comprehensive undcrstandtng of

the changrng role and intuence of religron in the

public ,ph"r" mote rvidely requires compler'

mrltidisciplinary, and comparative gender

analyses. Nlost recent discussion on these matters'

ho-....., especially in E'urope, has focused

primarily on ih" perceived subordinate status of

Mrrkm r,romen. 'Ihese debates are a reminder of

the deep interrelation of questions of gender'

identrty, human rights, and religious freedom more

generally B.rlly and Scriver, 201' 4)'
" 

Since it is the obiective of this scction to

critically look into Islrm and rvornen in the public

,ph"r", our main focus thetefore' lies in the

..amrnotion of the position of Islam as a religion

on womefl's aspirations to leadership positions in

politics. Fundamentally, Islam as a religion fror'vns
'ot *o-"rr', aspirations to leadetship positions'

eithet politically or spiritually' Although' contraqr

to most critics of this divine position' Islam

recognizes women as partners to men' but equal

(Ambali, 1998:86).

In relation to authority and leadership

position, Allah (S.\7'T) made the rvoman a

go^rdiun, one who otdets, one r'vho proirlirits'

,rrithin the house of her husband and an authonw

over her childten. The Prophet, may the peace

and blessing of Allali be upon him said: "Tle

wv/?/att h a giardian itt the lLorrse of' he r husltand and she

is rc:ponsiltle fur herflock"(Al Fauzan'2003:14)' This

Urartl suggests that the guardransirrp and authority

that a rvJtian can rvield under Shari'a incidentally

begins ancl ends in het husband's house' Horver-er''

Isilm doe s not prohibit the u'omen from rvorking

outside of her home, rvhat lslam frorvns at is for

women to be paraded as leader or rulet wrthin

the public ,ph.r. amrclst equall,v qualihed men'

Ac.otding to Al-Fauzan (1998), even if a \!-omafl'

must vork outside of her house' there are

conditions that must be met' These conditions

are: (a) She must reallv need the iob' or that the

society needs her serl'ices, that is if there are no

men that can undertake het kind of work' (b) That

r,vork takes secondatl' place to her duties in the

house, rvhich are her original dutres' (c) That her

rvork be involved with w-omen only' such as

teaching women> doctor or nurse for womcn'
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In fact, Islam does not consider it to be well with
a people who efltrust their leadership to a womafl.

This was inferred from the reaction of the Holy
Prophet, peace be on him, to the news that the

people of Persia have made a woman their tuler

(Ambali, 1998). Reacting to the nervs, the Prophet,

peace be on him said "Those who appoints a wlmafl

at their ruler will neuerprosper" (Bukhari).

The Kwata State 20ll Governotship Election
Expetience
I{wata state is a relativell' poor state. Its politics

and administration had airvays been under the

control of a single individual. Another verl'
important feature of the state is that it is high\'
religious, and predomrnandy Nluslim in riature. It
is of equal importance to note that about 65% of
its political jobbers are of the rvomenfolk and the

youth. It is interesting to note that since the

beginning of electoral politics in I(rvara state, the

king of I{wara politics, Senator Olusola Saraki had

at different times single-handedlf installed his

numerous political god-sons as go\-ernors in the

state, starting with Gor.ernot Adamu.\ttah at the

wake of the Second Repubhc, up to the hstalladon

of Governor Shaaba Lafiagi of the abortrve f'lru'd
Republic. Since the returrl to civihan rule in 1999

t111.2007, the storl,was no different. In 1999, he

installed the late Governor N'Iuhammed Larval,

followed by his Crowned Prince, Dr. Bukola

Saraki, who rode to victory on the platform of
Peoples Democratic Pat[', (PDP). The formet

Senate Leader's political parties had always enioyed

overwhelming victodes in elections, both at the

state and local levels. Most of these victories were

attributable to the political sagacity of this
'Leadef .

Flowever, t!r,e 2011 elections presented a

serious challenge to his political hegemony in the

state. This was partly due to the fact that the

former Govetnor, Dr. Bukola Saraki was not in
the same political camp with his father, Senator

Olusola Saraki. While the son supported the

incumbent Govetnot, AbdulFatah Ahmed on the

platform of the Peoples Democratic Pafiy, PDP;

the father supported and campaigned fot Senator

Gbemisola Saraki, his biological daughter, who ran

on the platform of the Allied Congtess Party of
Nigeria, ACPN. Another very critical factor which

worked against Senatot Olusola Sarakiwas the fact

that he fielded a female candidate fot the race in a

state as religious as I(wata. One very interesdng

feature of the 2011. governorship election
campaign in I(wara state rvas the gender issue.

which to alarge extent were driven and powered

by religious sentiment. This was made to be so,

because I(watans are very religious people.

Because of their serious attachment to their faiths,

most especially the N{uslims, it became difficult
to separate politics from religion, as such; poJitical

campaigns wete laced with teligious sentiments

which preached gendet inequality in places of
worship. This saw many Islamic preachers,

sponsoted and unsponsoted, pteaching vigorously

against the emetgence of a female governor in

the state, since the positron of Islam seems \rery

cleat on the matter.

Initially thete rvas the prospect of the

Second Republic Senate Leader, Senatot Olusola

Saraki positioning hrs daughter to replace his son

as governor of the state. This rvas short lived as

rcports during the election shor.ved her trailing

er-en in het own rvard rvhile all other major
gubematorial candidates won the votes in their

u.ards. It rvas quite hteresting to note that, Senator

Gbemisola Saraki even came dltrd in her Ajikobi
rvatd, losing to the Peoples Democratic Party and

the Action Congress of Nigeria's candidates, even

in the face of her father's political sagaciry What
this suggests is that no matter how well qualified

a candidate is, once the candidate is a woman, she

remains a badproduct politically in a religious state,

most especially rvithin the five loca1 govetnment

areas that makes up the 'Emirate'. Quite
interestingly, the Eruirala holds more than 600/o of
the state's population, and incidentally the highest

concentration of Muslims in the state. Moreovet,

the same Emirate happened to be the traditional

stronghold of the Saraki's dynasty. Another very

interesting fact is that Ajikobi ward within the

Emirate,which incidentally coincides with Saraki's

Agbaji quarters, remains the Islamic nucleus of
the state. !7e may thetefore be apt to argue that

Senator Olusola Saraki during the 2077
governorship election in I(wara state dared

I(warans by freiding a womafl in the tace against

the peoples rvish. Consequently, citizens'
displeasure with the 'Leadet's choice of a female

candidate could be responsible for the protest

votes recorded against Senator Gbemisola Sataki,
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dee ACPN candidate during the elecdon. The PDP
candidate won the election, scodflg 

^tot^lof 
254,

969 votes, the ACN followed with 152, 580 votes,

while the ACPN female candidate polled a paltry
72,456 votes despite her father's position as the
'Godfather of k'"vata politics'.

Interestingly, it is worthy of flote, that the
ACN candidate, Barrister Muhammed Dele
Belgore was a political-new-comer in I(wara
politics n2011, compared to theACPN candidate,

a two times Senator prior to the election. N{ore

so, u/hile the othet two candidates won in their
\rarious wards, the ACPN candidate could flot win
her rvatd, rvhich incidentally is the religious
(Islamic) nucleus of the Emirall

Analysis of Data Elicited Via Questionnaires
and Discussion of Findings
Data elicited r.ia questionnaires rverc collated.
Analyses concerning respondents' demogtaphic
data are presentcd in Table 1, u,-hile data bothenng
on the residents' percepdons ofl issues pertaining to
religion, secularism and gender inequality are presented

and analyzed in Table.2, usrng simple percentage.

Table.l: Demographic Data, Presented in
Simple Percentage

S

16 9.2o/o

19t1 39.6%t

From Table. 1 abor-e. 1i.::r r; -::r :-
that 287 of the respondenrs t-j::.c:: r:r r: : ; I -

57 .4o/, ate male, rvhrle 213 s'hich repre!.a: - 
-

are female. This simply means that rhe orffe:;:-:.
in the political coflsciouslress of maie and ttn:..
folks in the three local government areas is a b1t

wide, a difference of 14.8o/o. This suggests rhai.
there is the need for govetnment of these r-alious

local governments to rai.se the political
consciousness of their ''vomen, through politrcal
orientation programmes. It is evident from the
table, that majority of the respondents fall within
the mature segment of the socieq,, that is, 

^n 
age

bracket that most often constitute the workforce,
as w-ell as the elders who have adequate experience

about the position 6f lsligion ofl women as leaders

in the society. These age brackets are 2L-40 years,
41.-60years and 61 & above, which have
frequencies of 1.16,155, and183, a total o{ 454

out of 500 respondeilts, representing about 90.8%

of respondents. This is indicative of the factthat
the perceptions of the residents of these three
loca1 govetnments were mostly carded out b,v

socially acceptable and responsible members of
the society where judgment can be relied upon.

Also from the table above, out of a total
of 500 respondents, 198, representing39.60/o are

Chlistians, whl,e 297 respondents, representing
59.40/o are Muslims. Note that just 5 respondents
are for othet religions. This is reflective of the
fact that these 1ocal governmeflts are
predominantly Muslim communities, and br-

extension the state. Concetning academrc
qualification, it can be obsetved fiom the abore
table that most of the respondents are graduates

of colleges of education, polytechnics and
univetsities. The table indicates that 3-5
representiflg75o/o of a total of 500 respondenrs.

The high number of graduates among
respondents could be attributed to the fact thar
these tl, ee localgovernment areas house d:e th-ee

top institutions of higher learning in the state.

These ate: University of Ilorin, in Iionn \\bsr.
I{rvara State University in Moro, rvh{e Oiia has

the Federal Polytechnics Offa. It is beher-ed that
these institutions churn out in large numbers.
graduates every year into these commurudes. and

by extension, influencing the ler.el of hterao and

political consciousness among the residenrs oi
these communities.

4

Ch arac tcri st ics

lvl ale

Frcqucncy(Q I'ercentage
(k)

281 5 7..1,1i,

1009,;500

Rr:lorv 20

+t -64 155 310k

f'o tal 500

Cir ri stian s

of
Res

Academic
Qualification
D istrib ution

102 20.401,

Total 100".t500

Source: Researcher's Survey', 201 5.
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Qucstioos

Analysis of Data Elicited Via Questionnaites
on Residents' Perceptions
Data elicited r.ia questionnaires concerning the
residents' perceptions on issues pertaining to
religion. secularism and gender inequality are

presented and analyzed in Table.2 below, using
srmple percentage. Responses to the eightquesdons
under Section B are presented in Table.2 below.

Table.Z: Data on Residents' Perceptions on
religion, secularism and gender inequality.

The above table, Table. 2, shows thar it -
the opinion of 255 respondents, representing 51' ,

of the sample population,(500), that Nigeria is .

as stated in the constinrtion, a secular state; w-hile

223 rcsponderits, representing about 44.6Yo do nor
agree with the position. Comparing the percentage

of those who perceived that Nigeria is a secular

state and those who think otherwise, it is

discoveted that the difference is insignificandr
small. This is a difference of just ab out 6.40/o (510. c

- 44.60/o), which generally suggests that there is a
need for more political education on the status

of the Nigerian state as a secular state. However.
a consideration of the rveight of the trvo figures

succinctly suggests that majority of the residents

of these local government areas are of the opiruon
that Nigeria is a seculat state as far as the
constitution is concerned.

Ftom the same tab\e, 274 respondents.
reptesenting 54.8o/o are of the opinion that religion
has a serious role to play in Nigedan poliucs. !7hrle
207 responderts, representrng about 10.2o/o of the

total number of respondents have contrarr
opinions concerning the same, 25 respondents
(59 o) do flot lino\\- rvhethcr rehgion has a role to
plar- rn our poJitics. Flolr,,ever, tvhat this statistic
suggests is that religion has a role to play in
Nigerian poliucs. The table equall,v shorvs that213
respondents, represeflting 48.60/o, subscribed to
the fact that Nigeria is a multi-religion state, r,vhile

236 respondents (47.2%) do not subscribe to the
fact that Nigeria is multi-reJigion state. Note flom
the table, that21, respondents, represend.ng about
1.20/o are not sure whether Nigeria is a muiu-
religion state or not. What this statrstrc suggests is

that considering the numlrer of those in support
of this position, residents generally accept that
Nigeria is a mr-rlti-religion state. However, another
interesting thrng exhibited bv these statistics , is
that there is a r-ery sltm difference berween those
r,vho subscribe to the fact that Nigeda is a multi-
religion state and those who think othelwise, a

difference of 1.4o/o (48.6Yo - 47.20/o), rvhich
suggests that residents are not unanimously clear
on the true nature of the Nigerian state
concetning religion and secularism.

Furthermorc, 278 respondents, about
55.60/o opined that Nigeria is a compromised
secular state, while lT3responderit, dlat ts 34.60/o

of the population sampled disagree with that
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position, as 9.8o/o of respondents are not sure
rvhether Nigeria is a compromised secular state
or not. Invadably, what this suggests is that Nigeria
is a compromised secular state. In terms of
contribution to the socio-political and econornic
development of the state, 356 respondents
representing 71..2o/o of the total number of
respondents believe that it is true that women
contribute in no sma1l measure. $7here as 113
respondents, represenliLng 22.6oh of the same
population do not believe that women contribute
much, 6.20/o rcmalns undecided. If we weigh the
vadous responses, we cannot but agfee that rvomen
contribute in no small measure to the socio_poJitical
and economic development of the state.

On the same table, 313 respondents,
representing 62.60/o of our sample popuiation
agree that the pattern of polincal relations betrveen
men and rvomen in Nigeria poJitics is as1.nulstri.
in fayour of the men. 142 respondents
representing 28.40/o do not agree with the position,
while 9% are undecided. This surely implies that
tleere is the existence of serious gender inequaliq,-
among residents of these local communities. It is
er.idently clear from the tabie that 6g.6oio of the
respondents (3a3) belier.e that their religions frorvn
at women as leadets. Contrary to thrs, 118
resp ondents, repre s entin g 23 . 60/o,b elier-e that their
religions do not frorvn at wonren as leaders. Out
of the 343 respondents that affr-m this position,
267 are N{uslims, u,hile the remaining 76
respondents are Chrisuans. For thosc that thlnk
otheru.,ise, 2L are Muslims, rvhile 97of the
respondents are Christians. If 267 outof the total
number of N{uslim respondents (297) believe that
their religion fiowns at women becomrng 1eader,
if summarily suggests that Islam as a reJ-igion
frorvns at women aspiring to become a leader.

With respect to voting and gender, 70.4o/o
responded in the affirmatir-e, rvhile aboutTg.Bo/o
responded that they will never r..ote for a female
candidate where an equally qualified maie
contender is presented. Thrs inr.ariably confirms
the abor.e position; and this is because the position
of reJigion, especially Islam, is clear on women
and leadership. This position is further affirmed
as 273 respondents claimed they voted for pDp
candidate, a male, during the 2011 governorship
election, while 181 respondents equally voted for
the male candidate presented by ACN. It is quite

lntefestmg to note that ,tnl; -l-:.:: :_::---
claimed they r-oted for rhe \-l)a r:=_.:
candidate. And finally, the table shc,.*-s -rr:: _:_
respondents, about 56.6910 of our sarnp-.
population, agree that the compromrsed secuh:
nature of the Nigerian state aids gender inequahr,
in our politics. !7hile 39.6r/o of the same
population thinks otherwise, 3.Bo/o of the total
number of respondents does not know whether
compromised secularism aids gender inequaliw.
This statistic therefore shows that generaily, the
compromised secular nature of the Nigerian state
aids gender inequality in our politics.

Conclusion and Recommendations
Based on our l,ar-ious findings as explained above,
this paper concludes that despite the provision
of the Consmution of the Federal Republic of
Nigeria, rvhrch guarantees and state categorically
that Nigeria is a secular state; the Nigerian state
has remained multi-religion state in practice. It
further concludes fhat the role plal,ed by religion
in Nigerian politics has in various ways
compromised its secular status; and that the
compromised secular nature of the state cfeates
space for the various religions, especialiy Islam,
to function in criticai capacity-, in relation to
poiitics, within the Nigerian political space.
Ancholng on these findrngs, this paper finally
concludes that because religion has been allowed
a role in our politics, its disposition towards
\\,omen's aspir-ations to leadership positrons aids
gender rnequalitl., desprte the fact that it is agreed
that tvomen in no small measufe contribute to the
socio-poJrtical and economic developments of the
state.

Rec ommendations : Cons titutionally-, Nigeria
remains a secular state, but in the real sense of it,
according ro our findings, Nigeria is a multi_
religion state. Therefore, for the country to witness
any meaningful development, this paper
recommends that we need to, as a nation
strengthen her secular status. Since the role of
Nigeria as a secular state has been severeh,
compromised; it should be redesigned without the
current religious overtones and practice true
secularism as entrenched in our constitution.

The paper equally recommends that there
is the need for mass re-orientation of the citizens
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to eschew religious preaching tirat could ard gender

asymmefties. There is the need for the goverflment
to strengthen the National Otientation Agency,

NOA, Federal and States' Ministries of
Information; and fund relevant Civil Society
Orgarizattons in other to achieve this goal.

And finally, Iegal sanctions could be

introduced within out legal ftamervork against anv

individuals or groups that promote 'Gender
inequality in Politics', especially if powered by

religious sentiments. This would ser\re as a
deterrent to those who pre-occupy themseh,es

with promoting religious-laden'gender
statements' cspeciallv in clitical political periods,

such as in election campaign periods. In fact, this

paper suggests a jail sentence, rvith option of
hearr), fine. Thesc s'il1 in no sma1I measure dril.e

the nadon close to the secuiat status as entrenched

rn the Consurution of the Federal Republic of
Nigeria; and equa1l]. ar-ail the rvomen equal
opportuniues as their rnale counterparts rvithin
the public sphere.
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